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Viyat Paada of Sariraka Mimamsa
Badrinarayanan Jagannathan

The Brahmasutras of Sage Badarayana summarize the Vedantha in 545 sutras.
These sutras are the essence of Vedantha. As per Vedantha, a Mumukshu - a
Soul interested in liberation, has to meditate upon the cause of this Universe

(ST q ),

The Brahmasutras establish Sriman Narayana as the cause of the Universe. It
also establishes the means to attain Him, and the benefits enjoyed by the soul
when He attains Him.

The Brahmasutras are structured as follows:
* Four Adhyayas
« Each Adhyaya is divided into four padas
« Each Pada has many Adhikaranas

« And Each Adhikarana has one or more sutras that addresses a specific
doubt (Purva Paksha) and establishes the Siddanta. Here the specific
Vedic statement that is cause of the doubt is examined (Vishaya Vakya).

Swami Desika, in the MoolamantrAdhikarana of Srimadh Rahasyatraya Sara,
while establishing the various meanings of Narayana Shabda, summarized the
four adhyayas as follows:

FHRUTEHITATIITITHIIAT | STT ARREHEATITHE AT FIIdH ||

In Sarabodhini, commentary on Srimadh Rahasyatraya Sara, Sri Engimedu
Azhagiyasingar explains this as:

Q@QrEGs — AARHe), TRhgHa Genairar DRUEIITIEAwpis @Qfs TIANIZEE Gav
Fl.qsl_orr&é QemedeLiuil L QgeaET®mmi BTN i 7ad.

o O

BN - GIATATGGa GQlagnaian - NIHSTITQeheh LU 1pLh,

IS - TEARAT ARS8 00 Qanaian 55 HITE 58 6 TMADLEHA misarmad TMU&Es 1pig wrapLow/Ld,

YIS — JARTATIE8)5 0 snarar FTEATITIE 1pis,
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IUFAT — IqATATI G5 Qaresran A 1pis,

T IR - araimgy @iy ARSI A e 37415, B8 MY - @Fs TANNREH Gavwyi,
AT — T Qossrens.

Swami Desikan, while writing the commentary on Chatusloki of Alavandar,
declares that the four qualities established in Four Adhyayas, are equally
applicable to Goddess Mahalakshmi.

TR (AT a AT HT ®SHT ST I: AT F AR |
B RGP I A R e I N R B I B (S R SR IR e B |

3T HHSITORHNAh S GTIRINhIqOATIT AR Wad:  Ha9hNMAd&aHg

(=TI IR REqATSTT Haitaeha "hesdiRyd: (FEd — 2R)"
The four Adhyayas thus address the four qualities of Sriman Narayana as:
1. He is the Only Cause for this Universe
2. Nothing else can affect He being the cause
3. For a Mumukshu, the means to attain Him
4. The fruits of attaining Him

The First Adhyaya establishes that Sriman Narayana is the Cause of this
Universe (RES&SHCHaR).

In the first two padas of the second adhyaya:

1. Sutrakara establishes that the said Brahman, who is the Jagath kaarana,
is unaffected by any Smruthi (Kapila) or any arguments

2. Sutrakara looks at other schools of thought and clearly concludes that
the Jagathkaaranatva of Brahman is not affected as their conclusions are
not aligned to the Vedas. In the concluding Adhikarana of this pada,
Sutrakara concludes that Pancharatra is in-line with the Vedas, and it is
not negated.

Having established that Sriman Narayana is the Jagath kaarana, Sutrakara in
Padas 3 and 4 of the second Adhyaya examines statements in the Vedanta that
apparently signal some elements are not created and contradict with other
statements. These are examined and appropriately dispelled thereby establishing
Sriman Narayana as the only cause.

We will dwell into all the Adhikaranas of the third pada as explained in Vedanta
Deepa by Swami Ramanuja. There are seven Adhikaranas and 52 sutras in this
pada.

Swami Desikan in Adhikarana Saaravali, introduces this pada by setting the
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context and how it connects with the previous pada.

The sloka below is the introductory sloka for this pada.

e g 1 @ihANESHIT TSR T 5 [SaRdiedt gt 9o |
AR Tsaraiedld Toudsr SRR s~y Ay [aremorarer Jawhll

Sri Bhasyakara has summarized this in Sri Bashyam as:

- AT ATRAMTHHGAAT TaTdUuETEHIRAhH | SeHT Wa [quiayariear
TN SEThTA A G AR T I AT famgd’ g7 |

The Non-Vedic schools of thought like Sankhya, using logic that is not confined
to the meanings in Vedas, are established in the previous pada as not acceptable.
In this pada, the apparent contradictions in the Vedanta school of thought are
examined around creation (effects) of Achit, and Chit (Jeeva) in the world.

Swami Desikan, in the sloka, goes in more detail in expressing that the Veda
Bahya schools of thought are across the whole spectrum. The Sankhyas accept
everything as always existing, while the Vaibhashika Buddhists do not accept
anything as existing permanently (Kshanika Vada). The Jains are in between in
their Sapta-Bhangi vada where they cannot conclude anything as existing or
non-existing. The Vaisheshika school, which declares some as permanent and
some not, the classification is not aligned to the Vedas. In the previous pada
all these arguments were dealt with and established that Sriman Narayana is
the only cause for the Universe. In this pada and the next, any apparent doubts
arising within the Vedic statements are examined and clarified.

1. Viyath Adhikarana: This Adhikarana contains 9 Sutras:

Viyath (Akasa - means Space). The argument is that space is all pervading and
is not made of parts. Hence it not created. To back this argument, they
mention that creation of Akasa in not mentioned in Chandogya Upanishad
where it starts as "duSiISgeid". Also, there is another Sruthi statement from
Brahadaranyaka Upanishad "dsaR&¥deqddq", which means both air and
akasa are immortal.

However, in Taittiriya Upanishad, the creation of Akasa is mentioned as "3+
STHTREE:".

o

The prima facie view here is that the former Sruthi statement is more relevant
and the latter statement in Taittiriya Upanishad, must be understood in line
with the former.

However, in Chandogya Upanishad, there is a statement "J91%[d [aH". This
means by knowing the Supreme Brahman, we know all. This will fail, as Akasa
is not created by Brahman as postulated.
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Also, there are Sruthi statements like "Had AT FEQ", "Yaardie Haq". This
indicates that the Supreme Brahman only existed in the beginning. Everything
has Brahman as the soul.

Also, though in Chandogya Upanishad it does not directly mention the creation
of Akasa, it does not mean it negates creation, which is mentioned in other
texts.

We also see in our daily lives when we mention our children, we may start
randomly and not always in a sequence. The word 'immortal' used in this
context means these elements are long lasting.

Also, the creation of Air is also not mentioned, and Air is mentioned as
immortal. The same argument thus far dealt for Akasa holds good for Air as
well. In the next Adhikarana (Thejodhikarana), it is mentioned that the next
element Tejas (Fire) is created from Air.

In the concluding sutra, it is declared that Sat, the Supreme cause, has no
origin. Everything else originate from this Supreme Cause. This only establishes
that knowing one, everything is known.

2. Thejodhikarana: There are eight sutras in this Adhikarana.

In this Adhikarana, the question arises regarding the creation of elements.
Whether (i) As per the Vedic statements like "3TTSRIER: | IR—IRE:" apparently
indicate that elements are created from the previous elements like Fire is
created from Air, Water is created from Fire, Earth is created from Water; this
implies that the previous element is the cause for the subsequent element. or
(ii) are they created by the Supreme Brahman with the respective element as
His body.

The prima facie position is element creates the subsequent element.

Also, the term Anna (Food) means Earth in this context of creation. Also, while
describing the colour of the elements it indicates the colour as black.

The first four sutras represent the prima facie arguments.

The next four sutras establish the position. It is clear that the Supreme
Brahman is the creator having the element as His body, as it is clearly
mentioned in the Vedic statement "<& 98 V7 TSTAATT TSI SHSIA", "aeisT Y&
5 =i USTIF". Here there is a clear indication that thought is involved. This
reflection happens in the Supreme Brahman and not in the element.

Also, any order of creation, as mentioned in different Vedic statements, is only
appropriate when all of them are created by the one Supreme Brahman with
the respective element as His body. This is so because all the words indicating
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moveable and immovable things ultimately indicate the Brahman within them.
3. AtmAdhikarana - This contains only one sutra.

Here the question raised is whether the Atma (Soul) is created or always
exists. The prima facie view is it is created. The argument made here is that
if by knowing one all is known is true, Atma should be created. There are also
other Vedic statements like "TRF SEATIEHST MRIW", "ISITATG: IS @ which
indicate creation. The statements indicating Atma as eternal should be explained
like Akasa as immortal.

The Conclusion here is that the Soul is not created as mentioned in the Vedic
statements like "9 SId HFd a1 9. Also, it is mentioned in the Vedic
statements that soul is eternal as "SI F&:", "[Adl FAEM". If Atma were
created, it would result in random actions (karma) associated with different
Atmas. This will lead to a partial and uncompassionate creator who is the
Supreme Brahman, who is not so. The interpretation of statements reflecting
creation of Atma is more to reflect the change in Qualitative knowledge
(Dharma Bhoota Jnana) when the soul takes a new body to enjoy the fruits of
action. Also, Vedic statements like "H<T HRIEHT HE", does not mean nothing
existed except the Supreme Brahman. It means nothing existed with a Name
and Form except the Supreme Brahman. The Jeeva and Prakriti were in a
subtle form.

4. JnAdhikarana - This Adhikarana contains 14 sutras.

In this Adhikarana, the question is about the Jeevan’s (Soul) knowledge. Jeevan
is made of Quantitative knowledge (Jeeva Swarupa). There are three positions
here:

Jeevan is only consciousness and does not have Qualitative knowledge (Dharma
Bhoota Jnana). This position is based on Vedic statements like "fs= I3 Td",
"I TS OB, T EIH A H G

Jeevan is non-conscious and has Qualitative knowledge (Dharma Bhoota Jnana),
but only at certain times. This is based on observation that it is not exhibited
during sleep or unconsciousness. Also, while conscious, the knowledge is
exhibited only when the sense organs function. Also, the Vedic statement "
U HIMea" indicates the liberated Jeevan is like a stone. Also, the activity of
the Jeevan happens at locations where he is apparently not, signifying Jeevan
is all pervading.

The previous two arguments are negated. Jeevan has the Qualitative knowledge
in both Baddha and Mukta states as mentioned in the Vedic statements "31% 3T
<€ Smiifa & ser”, "FARa-hEIRISAT”, T 9T Jog Ratd”, "He g IR gRaran,

"FET ST UTdT THTIAr”. Jeevan is seen as conscious mainly because of its primary
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characteristic. The fact that the qualitative knowledge of the Jeevan is not
exhibited during sleep or unconscious state reflects that this quality contracts
during these states and expands during the waking state.

The statement "9 ¥&¥ €, reflects the body of the departed Jeevan and not
the Jeevan.

Also, Jeevan is atomic as the Vedic statements indicate. He departs from the
body and travels to different lokas and comes back.

There is a question raised here that the Vedic statement "¥ 9T U¥ HglHsl ATHT",
indicates Jeevan is big and so cannot be atomic in nature. However, this is
refuted, as HgH in this statement indicates Paramathma and not Jeevan. In this
same context there is another statement "I&TS<: WUidqg HTHT" that clearly
indicates the same.

Also, the fact that Jeevan is atomic is clearly stated in statements like "JSTSUTAT
JaHT JTeq: AT GAIT HiGaw". Also, this is explained in Vedic statements
like "STRIHETT ®FEAUSTY TE:" using an example to indicate the size which is
minute.

The next doubt arises here. If the Jeevan was atomic in size, how is it able to
feel the whole body, as it is not everywhere. Some explain this as a person
applying sandal in one part of the body feels the coolness across. There is a
view which negates the previous view based on this Vedic statement "Jrsa
TIST=Ha: UMY g@asaia:", meaning the Jeevan is in the heart. The conclusion
established is Jeevan is atomic and pervades the whole body through qualitative
knowledge (Dharma Bhoota Jnana), like a Sun or a gemstone which is in one
place, but the light spreads all over.

The next doubt is about the existence of qualitative knowledge. The Vedic
statement "9 I3 I9d" seems to indicate Jeeva is knowledge and not having
knowledge. As is the case with "Earth is Fragrance - =Jddr gi¥dr, Earth and
its quality of fragrance are different. Similarly, the Vedas distinguish the
Jeevan and its quality of knowledge. The Vedic statement "T 7§ TaSTqiasmaradit-
39T T9Id" also mentions that the qualitative knowledge of the Jeevan is not
destroyed, meaning it is always present. Also, Jeevan is referred to knowledge,
instead of quality of having knowledge, because the primary attribute of Jeevan
is knowledge. This is seen even in case of Paramathma who is omniscient
"rEgasEadaq” and referred as "H& WA

Also, the qualitative knowledge of the Jeevan is ever associated with the
Jeevan. Hence referring it by that quality. This is also seen in worldly examples
when we use the class to refer to an individual entity in that class.

There is a further doubt regarding the qualitative knowledge being associated
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with the Jeevan always. The position here is that it is latent. Just like masculinity
in a male child is latent at birth and manifests during youth.

Thus, it is established that Jeevan is Quantitative knowledge and has knowledge
as a quality.

In the final sutra, it is also examined that other positions are untenable.

5. KarthrAdhikarana — This Adhikarana contains seven sutras. This Adhikarana
focuses on whether Jeevan has the capacity to act.

The question examined here is about Jeevan’s ability to perform a task. The
Sankhyas postulated the ability to act is with the Prakriti (Matter) and not the
Jeevan. When the Jeevan is in contact with prakriti, Jeevan feels it is performing
the action. They quote the Gita stating "JgFNITHEIHT Harsgmid T |", "=
IR HAH" that three gunas of the Prakriti are the cause of action. However,
the sastras has laid out procedures to attain benefits like Moksha, Swarga, and
defines what actions to perform to attain them. So, it is clear that the Jeevan
has the ability to act.

Also, it is stated "TgHIT YA WU TRl ¥ IR FATHRHE IREdd” that the Jeevan
with the sense organs traverses within the body at his own will. This again
clearly indicates the Jeevan can act.

Also, it is stated "= I3 TId HAT ILIST I". Here the term ¥ refers to
the Jeevan who performs yagnas and other activities. So, Jeevan is the doer. If
f99= were to mean Prakriti or one of its forms, it cannot be established as a
doer as it has no knowledge to perform.

If the hypothesis is that all actions are performed by Prakriti and the Jeevan
only enjoys the outcomes, then it is impossible to isolate the outcome to a
specific Jeevan. Since Prakriti is common for all Jeevan, the outcomes will be
enjoyed by all as well.

If we accept that the Prakriti’s form Buddhi could act, then it should also be
the enjoyer of that action. This is untenable because there will be no need for
Jeevan.

Also, if we accept Prakriti’s form Buddhi could act, then for attaining Moksha,
the same Prakriti has to meditate to leave Prakriti.

Finally, Jeevan, having knowledge, can choose to act when it wants to act. It
does not have to be in action all the time. If we associate action to Prakriti, it
will be always acting as it has no knowledge to think/decide.

6. ParaayattAdhikaranam - This Adhikarana has two sutras. Having established
that the ability to act is with the Jeevan, the question here is if this ability is
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controlled by Paramathma or the Jeevan is free to act.

These Vedic statements "3 UTIEREGT ST Haie", "I STHAH JHEIATA"
clearly state that the Paramathma controls the Jeevan. If all the actions of the
Jeevan are directed by the Paramathma, then the statements that indicate "Do
this", "Don’t do that" have no meaning. So, it is to be understood that the
Paramathma directs the Jeevan in line with the Jeevan’s initiative. The
Paramathma does not treat the Jeevan as an insentient object and makes it
perform mechanically. He has provided the Jeevan with knowledge through the
Sastras. Based on the knowledge and wish, Jeevan acts. When the actions of
the Jeevan are aligned to the sastras, Paramathma is happy. When the actions
of the Jeevan are against the intent of the sastras, Paramathma is unhappy.
The happiness or displeasure of the Paramathma results in rewards or
punishments to the Jeevan. Hence Jeevan’s actions are under the control of the
Paramathma.

7. AmsaAdhikaranam - This Adhikarana contains 11 sutras.

In the last four Adhikaranas, it has been established that the Jeevan is eternal,
it is made of knowledge and has knowledge as a quality, it has the capacity of
act, and its actions are under of control of Paramathma.

The question here is about the relationship between Paramathma and Jeevan.
There are four views examined

1. Jeevan is different from Paramathma

2. Jeevan is same as Paramathma; however, because of lack of knowledge
(3H) to Paramathma, He becomes Jeevan

3. Jeevan is same as Paramathma; however, because of some impediment
(Physical body), Paramathma becomes Jeevan

4. Jeevan is different from Paramathma, and is a quality of Paramathma

The earlier stated three positions are examined as Prima facie positions and
the fourth position is established.

The Vedic statements "GO UNAR ¥ F@", "dTO: UWSG w@ERT TTH=]
SIETRIINTT", "SHRIHATHT TFd AT, "Ha& 9T Ha&==:" clearly pronounce
that the Paramathma and Jeevan are different, and the Jeevan is bound by
karma. The Abheda statements are like "Gy HaaI®:" - The king is the
subject, indicating that they have something in common. The first prima facie
case here only takes into consideration the Bheda statements. While the second
and third prima facie positions look at mainly the Abheda statements and use
3TFEH or IUTY to explain Jeevan.
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The conclusion is what is stated in the fourth position. Paramathma, as explained
in the Vedas, is of innumerable positive qualities and anti to all that is negative.
The Vedic texts glorify Him as Sathyasankalpa, Sarvagnya, Heya Prathyanikha.
Imposing 3TAH or I9TY on Him does not make sense. Hence Paramathma and
Jeevan are two different entities. To ensure the Abheda statements are also
properly interpreted, the relationship between Jeevan and Paramathma is of
body and soul. The chit-achit-vishista Brahman is one, which includes all the
Jeevan and Matter. Here the Brahman is the soul, and the rest are His body.

Also, the statement "4UTaIS® 96T 14", signifies Jeevan is part of Paramathma.
The Gita also states "HHARII SdGh SIRAEEATET:", signifying that a part of
Paramathma is the Jeevan in the world of Jeevas.

A portion of a larger entity is 3. If this is so, then the qualities of the Jeevan
will affect the Paramathma. This is not so. Jeevan and Paramathma are two
different entities, but connected, like the Jeevan and physical body. This is
explained with examples like Sun and its rays or a gemstone and its luminance.
The ray or light is an attribute of the Sun or the gemstone. Similarly, the
Vishista Brahman includes the Jeevan as its attribute. The essential nature and
the qualities of the attribute and the associated object are different. Hence,
the qualities of the Paramathma are different from the attribute Jeevan.

This is also explained by Parashara Maharishi in Vishnu purana as
"o SRITEAEITHSITCHT TaEqTulT JT | I8 TR RheqIcH e ST || 797 9¢ UTq TN
=", As the source of light is one location while the light spreads all over,
similarly the world of Jeevan and matter are attached to the Paramathma as
the body of the Paramathma.

If all the Jeevan are the body (37) of Paramathma, then why do we distinguish
some as high and low. This is because of the body obtained by the Jeevan is
based on its karma. Just like the Fire from the house of a Brahmin is accepted,
while Fire from a crematorium is not. Same is true for Food - Food from a
Brahmin’s house is acceptable while from others is not.

Also, each Jeevan is atomic and has a separate body based on its karma.
Hence, the experiences for each of them is as per their karma. The Abheda
position of Paramathma becoming multiple Jeevan because of 33H or IdTd
does not explain how the individual Jeevan’s experience is unique. Also, the
fact of imposing blemish to Paramathma due to 3TSMH or IUMY is not in line
with Vedic doctrine. Also, in the case of Bhaskara’s position where a I9Ti
causes the Paramathma to become many Jeevans, this leads to Paramathma
being split which is not the nature of the Paramathma. If the argument that
each split Jeevan is different and hence experiences do not mix, it does not
make sense as two Jeevans coming in contact will lead to a mix.

Parankushachar Institute of Vedic Studies®, Bengaluru 607




PIVS Silver Jubilee Souvenir

So, it is clear, that Jeevan and Paramathma are different entities and Jeevan
is a part of Paramathma like an attribute and an entity.

Swami Desikan has summarized this Pada with the following sloka in Adhikarana
Saravali:

FRATATCH ST FT T T UTaaTa e SIgemaie!  ISHAaadl Reasmgdars=|
HUE IRAR IOIGIAAAT TPIEIRar I SRR A I AT a A |8 |

Those who argue against our position, postulate that Akasa and Air are not
created. This was dispelled in the first Adhikarana. In the second, it was
established that the Paramathma with the body of the previous entity is the
cause for the subsequent entity. Hence the order of communicating does not
matter as all of them originate from Paramathma with the appropriate entity
as His body. In the third Adhikarana, the creation of Jeevan is clarified. Jeevan
is not created; creation here means association of body with the Jeevan to
enjoy the fruits of its actions. In the fourth Adhikarana, it is established that
Jeevan is made of knowledge and has knowledge as a quality. In the fifth
Adhikarana, it is established that the Jeevan could act, and in the next
Adhikarana it is decided that these actions are under the control of the
Paramathma. In the final Adhikarana The Jeevan and the Paramathma are two
different entities, always interconnected in the body-soul relationship.

Thus, in this pada, all the apparent conflicting Vedic statements are explained,
and it is established that Sriman Narayana is the primary cause.

~
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